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Abstract
This article questions one of the central postulates of institutional economic theory, i.e.,
that of the sustainability and purely evolutionary changes of informal institutions. To study
the phenomenon of the destruction of informal institutions and its consequences, we use
the tools of sociological theory, which acknowledge that a period of intensive urbanization is characterized by anomie, i.e., a lack of norms, in which traditional institutions are
destroyed, while new urban institutions have not yet taken shape. We reviewed the possible
reactions of communities and individuals to the conditions of anomie, including the compensatory mechanisms of ideologies. In the case of the Dagestan Republic, we show how
the proliferation of fundamentalist Islamic ideology is associated with the state of anomie
and the consequences to which it could lead from an institutional point of view. The analyVLVRIWKHVLWXDWLRQLQ'DJHVWDQLVEDVHGRQORQJWHUP¿HOGUHVHDUFKFRQGXFWHGLQWKHUHJLRQ
1RQSUR¿WSDUWQHUVKLS³9RSURV\(NRQRPLNL´+RVWLQJE\(OVHYLHU%9$OOULJKWV
reserved.
-(/FODVVL¿FDWLRQ%==
.H\ZRUGV LQVWLWXWLRQDO FKDQJH LQIRUPDO LQVWLWXWLRQV DQRPLH LQWHUJHQHUDWLRQDO FRQÀLFW ,VODPLF
fundamentalism.

1. Introduction. The sustainability of informal institutions: Axiom or myth?
The theory of institutional change, as a part of institutional economic theory,
hinges on the postulate of the impossibility of abrupt restructuring of informal
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LQVWLWXWLRQV DQG RQ WKHUHODWHG HIIHFW RI ³SDWK GHSHQGHQFH´ 7KHORJLF RI WKHVH
relations is studied in the greatest detail in the works of Douglas North, which we
use as an example in our review below.
$FFRUGLQJWR1RUWKDVRFLHW\¶VLQVWLWXWLRQDOVWUXFWXUHVKDSHVWKHJDPHUXOHV
incentives and restrictions that govern relationships between individuals and thus
UHGXFHVWKHXQFHUWDLQW\LQKHUHQWLQWKRVHUHODWLRQV³$OORUJDQL]HGDFWLYLW\E\KXPDQVHQWDLOVDVWUXFWXUHWRGH¿QHWKHµZD\WKHJDPHLVSOD\HG¶7KDWVWUXFWXUH
is made up of institutions — formal rules, informal norms, and their enforcement
FKDUDFWHULVWLFV´ 1RUWKS 
Formal, written rules are established and changed primarily by the state and are
³FUHDWHGWRVHUYHWKHLQWHUHVWVRIWKRVHZLWKWKHEDUJDLQLQJSRZHUWRGHYLVHQHZ
UXOHV´ 1RUWKS ,QIRUPDOUXOHVGHULYHIURPWKHFXOWXUHZKLFK³FRQVLVWV
RIWKHLQWHUJHQHUDWLRQDOWUDQVIHURIQRUPVYDOXHVDQGLGHDV´ 1RUWKS 
Interaction between formal and informal rules is quite a complex process. On
WKHRQHKDQGLQIRUPDOFRQVWUDLQWVDUH³H[WHQVLRQVHODERUDWLRQVDQGPRGL¿FDWLRQVRIIRUPDOUXOHV´ 1RUWKS 2QWKHRWKHUKDQG³WKHLQIRUPDOFRQstraints that are culturally derived will not change immediately in reaction to
FKDQJHVLQWKHIRUPDOUXOHV$VDUHVXOWWKHWHQVLRQEHWZHHQDOWHUHGIRUPDOUXOHV
and the persisting informal constraints produces outcomes that have important
LPSOLFDWLRQVIRUWKHZD\HFRQRPLHVFKDQJH´ 1RUWKS 
,QÀXHQWLDOSROLWLFDODQGHFRQRPLFRUJDQL]DWLRQVFDQLQYHVWUHVRXUFHVWRPD[Lmize the target function within the framework of existing institutional restrictions
RUWRDWWHPSWWRFKDQJHWKHP³0D[LPL]LQJEHKDYLRUE\WKH¿UPFDQWDNHWKHIRUP
of making choices within the existing set of constraints or of altering the conVWUDLQWV:KLFKGLUHFWLRQWKH¿UPRUHFRQRPLFRUJDQL]DWLRQWDNHVGHSHQGVXSRQ
LWV VXEMHFWLYH SHUFHSWLRQ RI WKHSD\RIIV´ 1RUWK  S   7KHVDPH DOJR
ULWKPLQIDFWDSSOLHVWRSROLWLFV8QGHUVXFKFRQGLWLRQV³WKHLPPHGLDWHLQVWUXments of institutional change are political or economic entrepreneurs who attempt
WRPD[LPL]HDWWKRVHPDUJLQVWKDWDSSHDUWRRIIHUWKHPRVWSUR¿WDEOH VKRUWUXQ 
DOWHUQDWLYHV´ 1RUWKS 
Incentives for investing in change emerge in the event of an institutional imbaODQFHLHLQDVLWXDWLRQFRQWUDU\WRWKRVHZKHQ³JLYHQWKHEDUJDLQLQJVWUHQJWK
of the players and the set of contractual bargains that made up total economic
H[FKDQJH QRQH RI WKHSOD\HUV ZRXOG ¿QG LW DGYDQWDJHRXV WR GHYRWH UHVRXUFHV
LQWR UHVWUXFWXULQJ WKHDJUHHPHQWV´ 1RUWK  S  $Q LQVWLWXWLRQDO LPED
ODQFH FDQ KDYH YDULRXV FDXVHV ³1HZ RU DOWHUHG RSSRUWXQLWLHV PD\ EH D UHVXOW
of exogenous changes in the external environment which alter relative prices to
organizations; or they may be a consequence of endogenous competition among
the organizations of the polity and the economy that induce the growth of knowOHGJHDQGKHQFHLQQRYDWLRQV´ 1RUWKS 
+RZHYHUHYHQZKHQWKHVHFKDQJHVDUHIRUPDOO\UDGLFDOLQQDWXUH FRQTXHVWV
revolutions), they are essentially incapable of completely detaching from the past.
³$OWKRXJK D ZKROHVDOH FKDQJH LQ WKHIRUPDO UXOHV PD\ WDNH SODFH DW WKHVDPH
time there will be many informal constraints that have great survival tenacity because they still resolve basic exchange problems among the participants, be they
social, political, or economic. The result over time tends to be a restructuring of
the overall constraints — in both directions — to produce a new equilibrium that
LVIDUOHVVUHYROXWLRQDU\´ 1RUWKS 
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In light of the above considerations, North regarded the process of institutional
FKDQJH DV HYROXWLRQDU\ LQ QDWXUH ³7KHGRPLQDQW EHOLHIV²WKRVH RI SROLWLFDO
and economic entrepreneurs in a position to make policies — over time result in
the accretion of an elaborate structure of institutions that determine economic
and political performance. The resultant institutional matrix imposes severe constraints on the choice set of entrepreneurs when they seek to innovate or modify
institutions to improve their economic or political positions. The path dependence
WKDWUHVXOWVW\SLFDOO\PDNHVFKDQJHLQFUHPHQWDO´ 1RUWKS 1
$W WKHVDPH WLPH LQ PDQ\ RI KLV SDSHUV 1RUWK KDV HPSKDVL]HG WZR IDFWRUV
contradicting his otherwise coherent theory of institutional change.
First, North has admitted that history has seen exceptions to his model, when
informal restrictions did not create insurmountable obstacles to institutional
FKDQJH ZKLOH ³WKHRFFDVLRQDO UDGLFDO DQG DEUXSW LQVWLWXWLRQDO FKDQJH VXJJHVWV
that something akin to the punctuated equilibrium change in evolutionary biology
FDQRFFXULQHFRQRPLFFKDQJHDVZHOO´ 1RUWKSS± 0RUHRYHU1RUWK
KLPVHOI ZLWK D WHDP RI FRDXWKRUV LQ WKHERRN ³9LROHQFH DQG 6RFLDO 2UGHUV
$ &RQFHSWXDO )UDPHZRUN IRU ,QWHUSUHWLQJ WKH:ULWWHQ +LVWRU\ RI +XPDQNLQG´
(North et al., 2009), considered this very case of radical institutional transformation in a number of countries, i.e., the transition from a limited access order to an
RSHQDFFHVVRUGHU+RZHYHULQWKLVERRNWKHSURFHVVRIWUDQVIRUPLQJLQIRUPDO
institutions is not studied thoroughly, although such an analysis might shed light
on the mechanisms of institutional change.
6HFRQG1RUWK¶VVWXPEOLQJEORFNZDVWKHUROHRILQWDQJLEOHLQFHQWLYHVLQVKDSLQJDQGFKDQJLQJLQIRUPDOLQVWLWXWLRQVLQZKLFKDQLQGLYLGXDO³JLYHVXSZHDOWK
RULQFRPHIRUVRPHRWKHUYDOXHLQKLVRUKHUXWLOLW\IXQFWLRQ´ 1RUWKS 
³7KHLPSRUWDQFHRIVHOILPSRVHGFRGHVRIEHKDYLRULQFRQVWUDLQLQJPD[LPL]LQJ
behavior in many contexts also is evident. Our understanding of the source of
VXFKEHKDYLRULVGH¿FLHQW´ 1RUWKS 
To understand where to look for answers to these questions (closely related,
as shown below), one should remember that the problem of institutional change
KDVQRWEHHQDQDO\]HGE\LQVWLWXWLRQDOHFRQRPLFWKHRU\DORQH7KH¿UVWSURPLQHQW
sociological papers were dedicated to the transformation of society from the traditional and agricultural model to a modern and urban one. It was noted then that
this process was not evolutionary in nature: between the destruction of old social
FRQWUROVDQGWKHHPHUJHQFHRIQHZRQHVDW\SHRI³JDS´RFFXUVLHDSHULRG
during which the former controls no longer work, while the latter have not yet
1 7KLVH[DPSOHRI1RUWK¶VYLHZVLVSURYLGHGIRUWKHVDNHRIFRQYHQLHQFHEHFDXVHLWLVLPSRUWDQWWRUHYHDO
WKHLQWHUQDOORJLFRIDVSHFL¿FWKHRUHWLFDODSSURDFKUDWKHUWKDQWRSURYLGHDGHWDLOHGUHYLHZRIWKHOLWHUDWXUH
+RZHYHU VXFK YLHZV DUH DSSDUHQWO\ YHU\ FRPPRQ ERWK EH\RQG DQG ZLWKLQ LQVWLWXWLRQDO HFRQRPLF WKHRU\
5HJDUGLQJ SROLWLFDO LQVWLWXWLRQV WKLV IDFW ZDV HPSKDVL]HG E\ +HOPNH DQG /HYLWVN\ 7KH\ DFNQRZOHGJHG
WKHSRVVLELOLW\RIUDSLGWUDQVIRUPDWLRQVRILQIRUPDOVSRQWDQHRXVLQVWLWXWLRQVDFFRUGLQJWRWKH³WLSSLQJ´PRGHO
+RZHYHUWKH\LQWHUSUHWHGWKHPDWWHUTXLWHDEVWUDFWO\³2QHPHDQVRIH[SODLQLQJVXFKUDSLGWUDQVIRUPDWLRQVDUH
WLSSLQJPRGHOVRIFXOWXUDOFKDQJH7KHVHPRGHOVVXJJHVWWKDWLIDVXI¿FLHQWO\ODUJHQXPEHURIDFWRUVEHFRPH
FRQYLQFHGWKDWDQHZDQGEHWWHUDOWHUQDWLYHH[LVWVDQGLIDPHFKDQLVPH[LVWVWKURXJKZKLFKWRFRRUGLQDWHDFWRUV¶
H[SHFWDWLRQVDVKLIWIURPRQHVHWRIQRUPVWRDQRWKHUPD\LQIDFWRFFXUTXLWHUDSLGO\´ +HOPNHDQG/HYLWVN\
S ,WUHPDLQVXQFOHDUZK\DWVRPHSRLQWDODUJHQXPEHURIDFWRUVVWDUWWREHOLHYHLQDQHZDQGEHWWHU
DOWHUQDWLYHIURPZKHUHWKHFRRUGLQDWLRQPHFKDQLVPFRPHVDQG¿QDOO\ZK\³SDWKGHSHQGHQFH´FHDVHVWRKDYH
DQHIIHFWZKHQHYHUDQ\VXI¿FLHQWO\YLWDOLQVWLWXWLRQVDUHFRQFHUQHG,QWKLVFDVHWKLVW\SHRISRVVLELOLW\KDVEHHQ
discussed, but no exhaustive explanation for it has been provided.
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EHHQIRUPHG³7KHVFDOHLVXSVHWEXWDQHZVFDOHFDQQRWEHLPPHGLDWHO\LPSURvised. Time is required for the public conscience to reclassify men and things. So
long as the social forces thus freed have not regained equilibrium, their respective values are unknown and so all regulation is lacking for a time. The limits are
unknown between the possible and the impossible, what is just and what is unMXVWOHJLWLPDWHFODLPVDQGKRSHVDQGWKRVHZKLFKDUHLPPRGHUDWH&RQVHTXHQWO\
WKHUHLVQRUHVWUDLQWXSRQDVSLUDWLRQV´ 'XUNKHLPS 
This phenomenon, related to the destruction of informal controls in the situation of the intensive migration of the rural population to cities, was called anomy
by Durkheim, translated as the absence of norms.2$FFRUGLQJWRWKHVRFLDOWKHRULVWV RI WKHODWH WK DQG HDUO\ WK FHQWXULHV SHRSOH ZKR ¿QG WKHPVHOYHV LQ
VLWXDWLRQV RI DQRP\ IHHO ORQHO\ DQG ORVW ZLWKRXW DQ\ EHDULQJV ³$QRP\« E\
allowing requirements to exceed appropriate limits, throws open the door to
GLVLOOXVLRQPHQWDQGFRQVHTXHQWO\WRGLVDSSRLQWPHQW$PDQDEUXSWO\FDVWGRZQ
below his accustomed status cannot avoid exasperation at feeling a situation esFDSHKLPRIZKLFKKHWKRXJKWKLPVHOIPDVWHU´ 'XUNKHLPS 7KLV
SHUVRQ¶VSHUFHSWLRQRIOLIHLVFKDUDFWHUL]HGE\GLVDSSRLQWPHQWDQGGHYDOXDWLRQRI
WKHREMHFWLYHZRUOG³GUDJJLQJWKHSHUVRQDOLW\GRZQZDUGLQWRDIHHOLQJRILWVRZQ
YDOXHOHVVQHVV´ 6LPPHOS ³3HUVRQDOGLVRUJDQL]DWLRQPHQWDOEUHDNdown, suicide, delinquency, crime, corruption, and disorder might be expected
under these circumstances to be more prevalent in the urban than in the rural
FRPPXQLW\´ :LUWKS 
2. Compensatory mechanisms against anomie
/DWHU WKHVRFLDO VFLHQFHV TXHVWLRQHG WKHFRQFHSW RI DQRPLH 6WXGLHV RI XUbanization in various countries proved that traditional links are not always so
abruptly torn, nor are traditional social systems instantly destroyed, as could be
concluded from the works of some earlier social theorists. Thus, for example,
2 1RUWK¶V ZRUNV FRQWDLQ D QRWLRQ VLPLODU WR WKDW RI ³DQRPLH´ LH ³GLVRUGHU´ DV WKHDQWLWKHVLV RI ³RUGHU´
VHHHJ1RUWKFK9,,, ³'LVRUGHULQFUHDVHVXQFHUWDLQW\EHFDXVHULJKWVDQGSULYLOHJHVRILQGLYLGXDOV
and organizations are up for grabs, implying disruption of existing exchange relationships in both political
and economic markets; and conformity disappears as a result of disintegration of norms and/or change in
HQIRUFHPHQW´ 1RUWKSS± +RZHYHU1RUWKOLQNHGGLVRUGHU¿UVWRIDOOWRSROLWLFDOSURFHVVHV HJ
revolutions) and explained it through the actions of political entrepreneurs, completely ignoring the problem of
sustaining informal norms in this context.
  $QGIDUIURPDOORIWKHPE\WKHZD\,QWKLVFRQWH[WWKHZRUNVE\5REHUW3DUNDSSHDUTXLWHXQGHUHVWLPDWHG
)RUKLPDFLW\LVDGLDOHFWLFDOXQLW\RIVHJUHJDWLRQDQG³PHOWLQJSRW´SURFHVVHV³8SRQFDUHIXOFRQVLGHUDWLRQDQ
urban community appears to be a mosaic of smaller communities, many of which differ drastically from each
other, but all of which are more or less typical. Every city has its central business district, the concentration
SRLQWRIWKHHQWLUHEXVLQHVVFRPSOH[$Q\FLW\HVSHFLDOO\DODUJHRQHKDVLWVRZQPRUHRUOHVVVHOIFRQWDLQHG
residential neighborhoods and suburbs, areas of light and heavy industry, satellite towns, and a temporary labor
PDUNHWZKHUHPHQDUHKLUHGIRUXQVNLOOHGODERU(YHU\$PHULFDQFLW\KDVLWVRZQVOXPVJKHWWRVDQGLPPLJUDQW
FRORQLHVLHQHLJKERUKRRGVWKDWSUHVHUYHDPRUHRUOHVVDOLHQDQGH[RWLFFXOWXUH$OPRVWHYHU\PDMRUFLW\KDVLWV
ERKHPLDQDQGVOXPGLVWULFWVZKHUHOLIHKDVPRUHIUHHGRPDGYHQWXUHDQGORQHOLQHVVWKDQLQRWKHUSODFHV´ 3DUN
ES (DFKRIWKHVHKDELWDWVLVFKDUDFWHUL]HGE\LWVRZQVSHFL¿FFXOWXUH³HDFKQDWXUDOKDELWDWLVRU
tends to become, a cultural habitat over the natural course of events. Each natural habitat has, or tends to have,
its own VSHFL¿FFXOWXUDOWUDGLWLRQVFXVWRPVFRQYHQWLRQVVWDQGDUGVRIGHFHQF\DQGGHFRUXPDQGLIQRWLWVRZQ
special language, then at least a general universe of discourse, in which words and deeds have their meanings,
GLVWLQFWO\ FKDUDFWHULVWLF RI HDFK ORFDO FRPPXQLW\´ 3DUN E S $W WKHVDPH WLPH WKHFLW\ IXQFWLRQV
as a melting pot in a way that a person in it is not permanently tied to his or her neighbors and is not included
(continued on next page)
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'%URZHUZKRVWXGLHGXUEDQL]DWLRQLQ5XVVLDDUJXHGWKDW5XVVLDQSHDVDQWVZKR
migrated to cities did not experience anomie because their entrance into the urEDQFXOWXUHZDVIDFLOLWDWHGE\JHRJUDSKLFDQGSURIHVVLRQDOFRPPXQLWLHV %URZHU
S ([SHUWVRQ$IULFDQFLWLHVKDYHDUJXHGWKDWVXFKFLWLHVDUHQRW³PHOWLQJ SRWV´ EHFDXVH WKH$IULFDQV ZKR PRYH WKHUH SUHVHUYH WKHLU WULEDO LGHQWLWLHV
DQGPHPEHUVKLSLQUXUDOFRPPXQLWLHV 6KDFNS +RZHYHUDUHWKHVH
H[DPSOHVVXI¿FLHQWJURXQGVIRUWKLQNLQJWKDWUHVHDUFKHUVKDYHPLVGLDJQRVHGVRFLHWLHVZLWKLQWHQVLYHXUEDQL]DWLRQ"+HUHVRPHVHULRXVGRXEWVDULVH
First, the phenomenon of anomie, studied by social theorists during the late
WKDQGHDUO\WKFHQWXULHVDQGWKHW\SHRISHUVRQDOLW\IRUPHGXQGHULWVLQÀXHQFHDSSDUHQWO\H[LVWHGLQUHDOLW\+LVWRU\KDVSURYLGHGSURRIRIWKLVH[LVWHQFH
For example, wordings almost completely matching the characteristics reported
by Simmel and Wirth appear in the movement of personalists who emerged in
D QXPEHU RI (XURSHDQ FRXQWULHV LQ WKHV DQG ZKR DGYRFDWHG WKHLGHDV RI
IHGHUDOLVP %XUJHVVS +RZHYHUWKHPRVWHORTXHQWGHVFULSWLRQVRI
DQRPLHDUHQRWIRXQGLQWKHVFLHQWL¿FOLWHUDWXUHEXWUDWKHULQ¿FWLRQ$QGUH\%HO\¶V
novel Petersburg GHVFULEHV WKLV VLWXDWLRQ ZLWK VXUSULVLQJ FODULW\ &KDUDFWHUV
PHDQLQJVDQGHYHQWKLQJVDUHLQGH¿QLWHYDULDEOHDQGYRODWLOH
“I get confused in every phrase. I try to say a word, but instead I say something
FRPSOHWHO\GLIIHUHQW,NHHSPLVVLQJWKHSRLQW2U,PD\IRUJHWZKDWWRFDOODQ
absolutely ordinary object, and when I remember it, I doubt if it really is that
thing” %HO\S 
7KHUHLVQRWKLQJVWDEOHRUFOHDUDQGQREHDULQJV$PLVWLVDOODURXQG7KHUHLV
QRXVHIRUFHQWXULHVROGWUDGLWLRQV$VLQ$SROORQ$SROORQRYLFK¶VGUHDP
³6XGGHQO\WKHVHQDWRUH[FODLPHGIRUWKHVHFRQGWLPH
— Based on which rule?
— And which paragraph?
$QGWKHHPSWLQHVVUHSOLHG
— There are no longer any paragraphs or rules! %HO\S 
)XUWKHU WKHYHU\ FKDUDFWHUV GLVKDUPRQLRXV DQG ³VOLJKWO\ URWWHQ´ ZLWK QR
goals or objectives in life, look hopelessly sick:
³$QG\RXWKLQN,¶PWKHRQO\RQHZKR¶VVLFN"1RZD\\RX1LNROD\$SROORQRYLFK
\RXDUHDOVRVLFN.$OPRVWHYHU\RQHLVVLFN´ %HO\S 
Second, during the late 19th and early 20th centuries, social theorists might
KDYHDFWXDOO\VLPSOL¿HGWKHVLWXDWLRQDUJXLQJWKDWWKHSKHQRPHQRQRIDQRPLH
caused by the destruction of the old informal institutions in a society, is directly
(continued) LQDVLQJOHFXOWXUDOHQYLURQPHQWIRUDOLIHWLPH7KXVVSDWLDOPRELOLW\FDQEHDUHÀHFWLRQRIYHUWLFDO
PRELOLW\ 0RUHRYHU D UHVLGHQW FDQ H[LVW VLPXOWDQHRXVO\ LQ GLIIHUHQW FXOWXUDO KDELWDWV ZLWK GLIIHUHQW V\VWHPV RI
WUDGLWLRQV DQG YDOXHV ³6HJUHJDWLRQ SURFHVVHV HVWDEOLVK PRUDO GLVWDQFHV WKDW WXUQ WKHFLW\ LQWR D PRVDLF RI WLQ\
worlds, tangential but not penetrating each other. This enables individuals to quickly and easily move from one
moral milieu [environment] to another and encourages the fascinating but dangerous experiment of living in several
GLIIHUHQWZRUOGVDWRQFHSRVVLEO\ERUGHULQJRQHDFKRWKHUEXWGLYLGHGE\DZLGHJDS´ 3DUNDS 
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related to the isolation, loneliness and disappointment of an individual who
³EHFRPHVDSUREOHPIRUVRFLHW\DVZHOODVIRUKLPVHOI´ 3DUNES 
$QRPLH VKDSHV WKHFKDOOHQJHV WR ZKLFK GLIIHUHQW FRPPXQLWLHV DQG LQGLYLGXDOV
might react differently.
The examples of a Russian DUWHO¶ and the loyalty of ethnic communities to their
tribal identities in Ethiopia are also reaction to anomies related to the tendency to
preserve the old principles of social controls in a self-contained group. In Ethiopia,
this tendency was manifested in a situation in which people migrating from rural
areas to the city actually found themselves in a dual system of social control, i.e.,
tribal traditions and norms on the one hand and a legal system on the other (Shack,
S 7KHVLWXDWLRQZDVHVVHQWLDOO\GLIIHUHQWLQ5XVVLD:KLOHWKHQRUPV
and rituals of interaction between rural migrants originated partly from rural life,
they were clearly marked by anomie and caused regular and excessive consumption
RIDOFRKROGHPRQVWUDWLRQVRIPDQKRRGWKURXJK¿VW¿JKWVDQGRFFDVLRQDOVH[ZLWK
SURVWLWXWHV %URZHU 7KHVHQRUPVLQWXUQOHGWRWKHGLVLQWHJUDWLRQRIWUDGLWLRQDOUXUDOFXVWRPVDQGWKHLQIRUPDOLQVWLWXWLRQVLQKHUHQWLQLW8QGHUWKHLQÀXHQFH
RIDVSHFL¿FPLJUDQWFXOWXUHLQUXUDODUHDV³LQIRUPDOVRFLDOFRQWUROVZHUHXVHGWR
relax, especially in areas dominated by seasonal work, where public opinion beFDPHOD[HYHQDERXWDERUWLRQVDGXOWHU\DQGSURVWLWXWLRQ´ 0LURQRYS 
+RZHYHU WKHSUHVHUYDWLRQ RI D FHUWDLQ IRUP RI JURXS VHOIFRQWDLQPHQW DQG
intergroup regulation could not have been the universal choice of rural migrants
EHFDXVHLWVLJQL¿HGWKHDEDQGRQPHQWRIWZRIXQGDPHQWDOO\LPSRUWDQWDGYDQWDJHV
of urban life, i.e., education and vertical mobility within an urban society. Thus,
this environment had to devise other reactions to anomie.
2QHRIWKHVHUHDFWLRQVLVTXLWHDSSDUHQWDQGLVDVVRFLDWHGZLWKWKHVHO¿VKH[ploitation of anomie. If anomie is a lack of norms, then it must be characterized
E\ WKH³UXOH RI IRUFH´ 7KLV DVSHFW LV DVVRFLDWHG ZLWK WKHLQHYLWDEOH SUROLIHUDtion of a criminal culture under anomie. The norms of that culture also enable
VWUXFWXULQJUHODWLRQVKLSVZLWKRQH¶VQHLJKERUV RULQDQ\FDVHZLWKDPDMRULW\
of them). The criminal culture appears to be far more universal than the types of
norms considered above. Interpersonal relationships within it are not necessarily
bounded by traditional ties (family, tribal, geographical), and they pose far fewer
barriers for a migrant to integrate into the urban environment.4
Do the above examples exhaust the models of how people react to anomie?
8OULFK0DW]ZKRFRQVLGHUVLGHRORJLHVWREHFRPSHQVDWRU\PHFKDQLVPVDJDLQVW
anomie, offered an exceptionally interesting answer to this question. In his
RSLQLRQLWLVPRUHSURGXFWLYHIURPDKHXULVWLFSRLQWRIYLHZWR³DSSO\WKHFRQFHSW
of ideology to a system of beliefs of a type that is naturally brought to the forefront during serious social crises. From this point of view, ideologies are systems
of values that, while acting as a political world view and having the power of
faith, possess an especially high orientation potential and are thus able to rein in
WKHSURFHVVHVRIVRFLDODQRPLHUHVXOWLQJIURPWKHFULVLV´ 0DW]S 5

4
It should be noted that the proliferation of criminal culture was also a reaction in various (mainly urban)
communities to the post-Soviet anomie, caused by the destruction of the old economic, social and ideological
system and the abrupt change in living conditions.
5
$W WKHVDPH WLPH LW VKRXOG EH FRQVLGHUHG WKDW 0DW] YLHZHG DQRPLH LQ D EURDG VHQVH DV D JHQHUDO
characteristic of modern culture associated with the diminishing role of tradition and values of freedom.
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Thus, we can form a hypothesis answering both questions that were not
D QVZHUHGE\1RUWK¶VWKHRU\RILQVWLWXWLRQDOFKDQJH,QIRUPDOLQVWLWXWLRQVGRQRW
DOZD\V FKDQJH LQ DQ HYROXWLRQDU\ PDQQHU 6LJQL¿FDQW VRFLHWDO VKLIWV VXFK DV
mass urbanization, can trigger intensive dilution of informal institutions, leading
to anomie, i.e., an absence of social controls, in which old rules and norms have
EHHQGHVWUR\HGDQGQHZRQHVKDYHQRW\HWWDNHQVKDSH$QH[LWIURPWKH³SDWK´
is possible under these conditions. Ideologies are among the possible reactions
by individuals and communities to anomie, enabling them to position themselves
in a society and to structure their interactions with others to a certain extent.
%HFDXVHXQGHUDQRPLHWKHQHHGWRUHGXFHXQFHUWDLQW\LQUHODWLRQVKLSVEHWZHHQ
SHRSOHLVYLWDOLWFRPHVDVQRVXUSULVHWKDW³LGHDVRUJDQL]HGLGHRORJLHVDQGHYHQ
UHOLJLRXV]HDORWU\SOD\PDMRUUROHVLQVKDSLQJVRFLHWLHVDQGHFRQRPLHV´ 1RUWK
1990, p. 44).
$WWKHVDPHWLPHDQRPLHSURYLGHVDNH\WRXQGHUVWDQGLQJDQRWKHUSKHQRPH
QRQUHODWHGWRWKHGLOXWLRQRILQIRUPDOLQVWLWXWLRQV$VQRWHGDERYHLQIRUPDOUXOHV
are directly related to the intergenerational transfer of norms, values and ideas.
)URP WKHSRLQW RI YLHZ RI WKH LQVWLWXWLRQDO WKHRU\ WKHEHQH¿WV RI WKLV WUDQVIHU
DUHREYLRXV8VLQJWKHWHUP³DUWLIDFWXDOVWUXFWXUH´LHWKHLQVWLWXWLRQVWRROVDQG
WHFKQRORJLHVGHWHUPLQHGE\FXOWXUDOOHJDF\1RUWKDUJXHVWKDW³WKHULFKHUWKHDUWL
factual structure, the greater the reduction of uncertainty in making choices at
a moment of time... The richer the artifactual structure, the wider the range of
routine decisions that can be made. In effect, the game has been structured to
UHOLHYHWKHLQGLYLGXDORIXQFHUWDLQW\LQFKRLFHPDNLQJ´ 1RUWKS 
+RZHYHUZLWKDQDEUXSWFKDQJHLQWKHH[WHUQDOHQYLURQPHQWRILQGLYLGXDOV¶
activities, i.e., in the nature of the society in which their activities occur (a change
from a rural community to an urban setting), the economic basis for their existence (transition from agricultural to other activities), the norms deriving from
the culture are mostly devalued because they no longer serve as tools to reduce
uncertainty for individuals. The recipes that worked to organize life for previous
JHQHUDWLRQVDUHQRORQJHUDEOHWRDVVLVWWKHFRQWHPSRUDU\JHQHUDWLRQ0RUHRYHU
WKH\PLJKWHYHQKLQGHUDGDSWDWLRQWRQHZFRQGLWLRQV³7KHUHSURGXFWLRQRIFXOtural tradition is supported by social practices that discourage or limit experiPHQWDWLRQZLWKDOWHUQDWLYHVDQGLQKLELWVHDUFKHVIRURWKHUZD\VRIVHHLQJWKLQJV´
&DOKRXQS 6XFKDVLWXDWLRQLVULSHIRUQRWRQO\WKHHPHUJHQFHEXW
DOVRDQRSHQPDQLIHVWDWLRQRILQWHUJHQHUDWLRQDOFRQÀLFW:LWKRXWWKHRSSRUWXQLW\
or will to use the life recipes of the older generation, the young begin to look for
their own values and meaning which differ from those shared by their ancestors.
7KHFRQÀLFWRISDUHQWVDQGFKLOGUHQLVDWKHPHGHVFULEHGLQ5XVVLDQSKLOR
sophy and literature during the period of profound social transformation that
followed the abolition of serfdom. In this context, we can recall — in addition
WR,YDQ7XUJHQHY¶VIDPRXVQRYHOFathers and Sons²$QGUH\%HO\¶VQRYHOLQ
ZKLFKUHYROXWLRQDULHVSURSRVHWKDWWKHVRQRIDSURPLQHQWJRYHUQPHQWRI¿FLDO
plant a bomb to kill his father, although he is hesitant to accept this suggestion. Intergenerational relationships are also considered in the famous collection
9HNKL ³0LOHVWRQHV´ LQZKLFKLQSDUWLFXODULWLVQRWHGWKDWRQO\WKHWUDGLWLRQDO
families of Slavophile nobility succeeded in preserving the continuity of generaWLRQV³ZKLOHSURJUHVVLYHIDPLOLHVODFNHGWKLVSULQFLSOHDQGWKHFKLOGUHQRIRXU
most talented novelists, satirists and political writers began to turn away from
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WKHLUIDWKHUV´ ,]JR\HYS 7KXVWKH\UHFHLYHWKHLUXSEULQJLQJDQG
V\VWHP RI YDOXHV ³LQ WKHLU QHZ HQYLURQPHQW RI FRPUDGHVKLS´ DQG ³FRPUDGHVKLS LV WKHRQO\ FXOWXUDO LQÀXHQFH WKDW RXU FKLOGUHQ DUH VXEMHFW WR´ ,]JR\HY
S 6SLULWXDOSHGRFUDF\LHWKHVSLULWXDOJRYHUQPHQWRIWKHFKLOGUHQ
provokes great indignation among the conservative authors of the collection:
³WKHGLVFLSOLQH RI REHGLHQFH VKRXOG DVVLVW LQ WKHGHYHORSPHQW RI SDWLHQFH LQ
the face of history, self-mastery, and stability of life; it teaches us how to endure
the burdens of history, the yoke of obedience in history; it creates a certain
µHDUWKLQHVV¶ D VHQVH RI FRQQHFWHGQHVV ZLWK WKHSDVW DQG JUDWHIXO LQGHEWHGQHVV
to it — something that is now so easily forgotten for the sake of the future. It reVWRUHV WKHPRUDO ERQG EHWZHHQ FKLOGUHQ DQG SDUHQWV +XPDQLVWLF SURJUHVV LQ
FRQWUDVWPHDQVFRQWHPSWIRURQH¶VIRUEHDUVDWXUQLQJDZD\IURPRQH¶VSDVWDQG
a wholesale condemnation of it, and ingratitude that is both historical and frequently, simply personal, a legal act of spiritual separation between fathers and
VRQV´ %XOJDNRYSS± 
,Q VRFLDO WKHRU\ WKHLQWHUJHQHUDWLRQDO FRQÀLFW LV DOVR SUHVHQW DV D IDFWRU LQ
LQVWLWXWLRQDOWUDQVIRUPDWLRQDOWKRXJKDSSDUHQWO\LQVXI¿FLHQWDWWHQWLRQKDVEHHQ
SDLGWRLW³'XULQJWKHLUIRUPDWLYH\HDUVSHRSOHGRQRWQHFHVVDULO\DEVRUEDOORI
the values that their societies attempt to instill in them. Individuals are most likely
WRDGRSWWKRVHYDOXHVWKDWDUHFRQVLVWHQWZLWKWKHLURZQ¿UVWKDQGH[SHULHQFH7KLV
makes it possible for intergenerational value change to take place. If younger
JHQHUDWLRQVDUHVRFLDOL]HGXQGHUVLJQL¿FDQWO\GLIIHUHQWFRQGLWLRQVIURPWKRVHWKDW
shaped earlier generations, the values of the entire society will gradually change
WKURXJKLQWHUJHQHUDWLRQDOUHSODFHPHQW´ ,QJOHKDUWDQG:HO]HOS  It is
RISDUDPRXQWLPSRUWDQFHWKDWWKHVWXG\RIYDOXHVFRQ¿UPHGWKHVXVWDLQDEOHH[LVWHQFHRIWKHLQWHUJHQHUDWLRQDOYDOXHJDSLQGHSHQGHQWIURPDSHUVRQ¶V³OLIHF\FOH´
over time, the advocates of new values do not change their value orientations and
do not begin to support traditional values.
Thus, the ideologies used by the younger generation to compensate for anomie
are characterized by yet another trait, i.e., they must differ from the ideologies of
previous generations and must create room for an independent understanding of
WKHZRUOGDQGDSHUVRQ¶VUROHLQLW
3. The ideology of Islamic fundamentalism as a reaction to anomie —
the case of Dagestan
In the previous sections, we analyzed the theoretical approaches to the problem of the sustainability of informal institutions during institutional transformation and reactions by individuals and communities to their dilution (anomie).
We have found out that one of the most important compensatory mechanisms
against anomie is ideology, which, under the conditions of an intergenerational
FRQÀLFWLQHYLWDEO\EUHDNVWLHVZLWKWKHFXOWXUDODQGQRUPDWLYHWUDGLWLRQVRISDVW
JHQHUDWLRQV %HORZ ZH FRQVLGHU D SDUWLFXODU H[DPSOH RI WKHHIIHFWV RI WKHVH
 
$WWKHVDPHWLPHWKHDXWKRUVFRQVLGHUWKLVYDOXHJDSWREHPDQLIHVWHGWRWKHJUHDWHVWH[WHQWLQSRVWLQGXVWULDO
democracies and Western post-communist countries. It appears that a study conducted as part of the World
9DOXH6XUYH\VXFFHHGHGLQFDSWXULQJWKHLQWHUJHQHUDWLRQDOFRQÀLFWXQGHUFRQGLWLRQVRIDSRVWPRGHUQWUDQVLWLRQ
EXWLWSURYHGXQDEOHWRUHÀHFWLWIRUDPRGHUQWUDQVIRUPDWLRQ
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mechanisms, i.e., the proliferation of the ideology of Islamic fundamentalism in
the Republic of Dagestan7 from the late 1980s to the early 1990s. The Republic
of Dagestan is not an arbitrary choice. It is there that the destruction of institutions and the ensuing anomie have been most noticeably manifested as a result of
the simultaneous effect of three groups of factors.
First, the entire country was struggling through a very severe economic, political and ideological crisis that was caused by the fall of the communist regime and
the collapse of the Soviet Union. The resulting anomie was manifested across
Russia, although to varying extents.
Second, the general situation in Russia coincided with mass migration in
Dagestan. In most cases, migration involved rural populations moving from
the mountains to the valleys and from rural areas to cities and, at the same time,
the mass exodus of Russians and educated locals — primarily the urban populaWLRQ²IURP'DJHVWDQ$OWKRXJKWKHVHSURFHVVHVZHUHFKDUDFWHULVWLFRIWKH6RYLHW
era (the latter more characteristic of the late-Soviet era), it was during the period
in question that they became so intensive.
This intensity resulted in the dilution of the traditional norms that had been
preserved in rural areas and that the Soviet government, with its conservative
modernization, had changed only slightly or perfunctorily. This dilution was
VXSSRUWHG E\ JOREDOL]DWLRQ SURFHVVHV LQFOXGLQJ VSHFL¿FDOO\ ,VODPLF JOREDOL]Dtion, which was associated with the mass travel by youths to centers of Islamic
thought to receive educations, as well as with the penetration of market relaWLRQV LQWR UXUDO FRPPXQLWLHV$W WKHVDPH WLPH WKHPDVV H[RGXV RI WKHXUEDQ
population from the republic destroyed the rudimentary urban culture that had
GHYHORSHGE\WKDWWLPH'DJHVWDQEHJDQWRWXUQLQWRD³TXLFNVDQGVRFLHW\´ZKHUH
the country sucked up the city (an expression attributed by K. Schlögel (2012,
S WR0RVKH/HZLQ 
7KHWUDQVIRUPDWLRQRIWKHUHJLRQ¶VFDSLWDOFLW\LVKLJKO\LOOXVWUDWLYHRIWKHSURFHVV ([SHUWV LGHQWL¿HG WZR VWDJHV RI GHPRJUDSKLF FKDQJH LQ 0DNKDFKNDOD
7KH¿UVW RFFXUUHG LQ WKHV ±  DQG ZDV FKDUDFWHUL]HG E\ WKHUHSODFHPHQWRIWKH6RYLHWHUDXUEDQSRSXODWLRQZLWK³QHZXUEDQLWHV´7KHSRSXODWLRQZDVDOPRVWFRQVWDQWDWDSSUR[LPDWHO\GXULQJWKDWSHULRGPDLQWDLQLQJWKHODWH6RYLHWOHYHO+RZHYHURQO\RQHWKLUGRIWKH6RYLHWHUDSRSXODtion remained, while the remainder were migrants who replaced them. Starting
roughly from the 2000s, the city began to grow in size, caused not only by the ad-

7 7KH5HSXEOLF RI 'DJHVWDQ LV WKH1RUWK &DXFDVXV¶V ODUJHVW UHSXEOLF LQ WHUPV RI DUHD DQG SRSXODWLRQ DQG
5XVVLD¶VVRXWKHUQPRVWFRQVWLWXHQWUHSXEOLF'HQVHO\SRSXODWHGLWDFFRXQWVIRUDQGRI5XVVLD¶VDUHD
DQG SRSXODWLRQ UHVSHFWLYHO\ 7KHSRSXODWLRQ LV FORVH WR  PLOOLRQ 7KHELUWKUDWH LV VXEVWDQWLDOO\ KLJKHU WKDQ
the Russian average, although it has been declining and nearing the mere reproduction level. The proportion
RIWKHXUEDQSRSXODWLRQLVTXLWHVWDEOHDFFRUGLQJWRVWDWLVWLFVDQGLVVLJQL¿FDQWO\OHVVWKDWWKH5XVVLDQDYHUDJH
+RZHYHUXUEDQL]DWLRQLVLQIDFWSURJUHVVLQJTXLWHUDSLGO\WKHUH
Dagestan LVDQXQGHUGHYHORSHG5XVVLDQUHJLRQLWVSHUFDSLWDJURVVUHJLRQDOSURGXFWLVWLPHVOHVVWKDQ
WKH5XVVLDQDYHUDJH  ZKLOHWKHDYHUDJHZDJHLVWLPHVOHVV  7KHRI¿FLDOXQHPSOR\PHQW¿JXUH
LV WZLFH DV KLJK DV WKH5XVVLDQ DYHUDJH +RZHYHU HFRQRPLF VWDWLVWLFV IRU WKHUHJLRQ DUH XQUHOLDEOH EHFDXVH
WKHUH DUH VLJQL¿FDQW VKDGRZ HFRQRP\ DFWLYLW\ DQG HPSOR\PHQW7KLV IDFWRU SDUWLDOO\ DFFRXQWV IRU HVWLPDWHV
RIWKHSRSXODWLRQ¶VFDVKLQFRPHZKLFKZHUHRQO\DSSUR[LPDWHO\SHUFHQWOHVVWKDQWKH5XVVLDQDYHUDJHLQ
'DJHVWDQKDVUHFHQWO\GHPRQVWUDWHGUDSLGJURZWKLQWKHRI¿FLDOHFRQRP\,WLVDUHSXEOLFWKDWLVKHDYLO\
GHSHQGHQWRQIHGHUDOVXEVLGLHVZKLFKDFFRXQWIRURILWVEXGJHW$WWKHVDPHWLPHSHUFDSLWDUHYHQXHVRI
the regional consolidated budget are nearly half of the Russian average.
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ministrative annexation of adjacent territories but also by the active migration of
WKHUXUDO SRSXODWLRQ LQWR WKHFLW\ VXEXUEV 7RGD\ 0DNKDFKNDOD¶V SRSXODWLRQ LV
DSSUR[LPDWHO\ZKLOHWKH0DNKDFKNDODPHWURSROLWDQDUHDKDVPRUHWKDQ
a million people (Starodubrovskaya et al., 2012, pp. 257–258).
7KLUGWKHZDUVLQQHLJKERULQJ&KHFKQ\DDOVRKDGDQRWLFHDEOHLPSDFW([FHSW
IRU D VKRUW SHULRG LQ  'DJHVWDQ¶V SRSXODWLRQ GLG QRW VXIIHU DQ\ KDUGVKLSV
GLUHFWO\ UHODWHG WR WKHKRVWLOLWLHV +RZHYHU WKHVH SURFHVVHV VHYHUHO\ DIIHFWHG
the socialization of young people in many areas, especially those bordering on
&KHFKQ\D6RPHRIWKHVHSHRSOHWHPSRUDULO\OHIWWKHWUDGLWLRQDOUXUDOKLHUDUFKLHV
DQG XQGHUZHQW WUDLQLQJ LQ &KHFKHQ WHUURULVW FDPSV DQG VRPH SDUWLFLSDWHG LQ
WKH¿JKWLQJ0RUHRYHUWKH&KHFKHQZDUVJUHDWO\DJJUDYDWHGWKHHFRQRPLFFULVLV
in Dagestan, accelerating the collapse of the previous economic relations.
7KXVWKHVLWXDWLRQRIDQRPLHDQGLQWHUJHQHUDWLRQDOFRQÀLFWLQ'DJHVWDQZDV
deeply rooted and affected large territories, rural as well as urban, which is why
studying the reactions of particular individuals and communities to the destruction of informal norms and the role of Islamic fundamentalism in this process in
WKLVSDUWLFXODUUHJLRQPLJKWSURGXFHWKHPRVWGH¿QLWLYHUHVXOWV7KHYDVWPDMRULW\
RILQIRUPDWLRQEHORZZDVREWDLQHGWKURXJK¿HOGUHVHDUFKLQ'DJHVWDQ
$QRPLHSULPDULO\FUHDWHVGHPDQGIRUUHGXFLQJXQFHUWDLQW\ERWKLQVWLWXWLRQDO
DQGWKDWUHODWHGWRYDOXHV$VQRWHGDERYHXQGHUFRQGLWLRQVRIDQRPLHSHRSOH
lose their bearings, their clear perception of good and evil and right and wrong,
DQGZKDWWKH\VKRXOGOLYHIRU,QVXFKDVLWXDWLRQ,VODP¶VVLJQL¿FDQWDGYDQWDJHLV
that it regulates almost all areas of life for its believers in greater detail than any
other global religion.
³,VODPLVQRWRQO\DUHOLJLRQLW¶VDZD\RIOLIHWKDWSURYLGHVDQVZHUVWRHYHU\
VLWXDWLRQIRUDSHUVRQ,W¶VWKHRQO\UHOLJLRQWKDWUHJXODWHVHYHU\WKLQJIURPJRLQJ
WRWKHWRLOHWDQGZDVKLQJRQHVHOIWRDOORIWKHSULQFLSOHV<RXZLOO¿QGDOOWKHDQswers there”. 8
Islam forms the very framework of life for its believers, replacing the destroyed institutional framework of the society.

8 The italicized texts are quotes from interviews with informants, mostly representatives of Islamic fundamentalism, during the research conducted from 2012 to 2014. The research used qualitative methods.
$SSUR[LPDWHO\LQGLYLGXDODQGJURXSLQWHUYLHZVZHUHFRQGXFWHGZLWKDGYRFDWHVRI,VODPLFIXQGDPHQWDOLVP
$QRYHUZKHOPLQJPDMRULW\ZHUHPHQDJHGEHWZHHQDQG\HDUVROG6HYHUDOLQWHUYLHZVZHUHFRQGXFWHG
ZLWK³SDWULDUFKV´RIWKHPRYHPHQWZKRZHUHPRUHWKDQ\HDUVROG7KLUW\VHYHQLQWHUYLHZVZHUHFRQGXFWHG
ZLWKXUEDQFLWL]HQVDQGWKHUHPDLQGHUZLWKUXUDOFLWL]HQV YLOODJHV $QRYHUZKHOPLQJPDMRULW\RILQWHUYLHZV
ZHUHFRQGXFWHGLQ'DJHVWDQEXWWKHUHVHDUFKDOVRFRYHUHG.DEDUGLQR%DONDULDDQG.DUDFKD\&KHUNHVVLD7KLV
DUWLFOHLVEDVHGRQPDWHULDOVIURP'DJHVWDQDOWKRXJKLQVRPHFDVHV0XVOLPVIURP.DUDFKD\&KHUNHVVLDDUH
quoted when they more clearly expressed the thoughts that were also voiced in Dagestan.
Informants were attributed to categories according to the following criteria:
x VHOILGHQWLW\ LGHQWL¿FDWLRQZLWKRQHRIWKHWKUHHFRQYHQWLRQDOO\IXQGDPHQWDOLVWPRYHPHQWVUHSUHVHQWHGLQ
WKH1RUWK&DXFDVXV6DOD¿V,NKZDQDQG+L]EXW7DKULU DQG
x YLVLWLQJDPRVTXHSHUFHLYHGLQWKHSXEOLFDQGSHUVRQDOFRQVFLRXVQHVVDV6DOD¿ SURYLGHGWKDWVXFKDPRVTXH
ZDV ZLWKLQ WKHJHRJUDSKLFDO VFRSH  )RU H[DPSOH LQ 0DNKDFKNDOD WKLV FULWHULRQ LQFOXGHG WKHPRVTXHV RQ
.RWURYD6WUHHWDQGRQ9HQJHUVNLNK%RLWVRY6WUHHWDQGDIHZPRVTXHVLQWKHVXEXUEV
In JHQHUDO XUEDQ LQIRUPDQWV FRXOG EH FODVVL¿HG DV ,VODPLF LQWHOOHFWXDOV MRXUQDOLVWV VRFLDO DQG SROLWLFDO
activists, lawyers, imams) and Islamic businessmen. In rural areas, the informants belonged to various social
strata. The sampling used the snowball methodology.
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³:KHQ \RXU OLIH EHFRPHV ¿OOHG ZLWK QXPHURXV FOHDU GLVWLQFWLRQV DQG HDFK
idea has been to the maximum extent... articulated for you, i.e., you understand
what this or that actually is, the goals in your life... are most solid and clear, and
\RXNQRZKRZWRDFKLHYHWKHP your life becomes much simpler”.
0RUHRYHU DPLG WKHH[FHSWLRQDO YRODWLOLW\ DQG XQSUHGLFWDELOLW\ RI PRGHUQ
OLIH,VODPSURYLGHVFHUWDLQW\WKDWD0XVOLPZKRDELGHVE\DOORIWKHFRPPDQGments of the religion will necessarily go to heaven (which constitutes a sort of
contract with God, secured while there are no mechanisms to secure any other
W\SHRIFRQWUDFW DQGWKLVEHOLHISURYLGHVWKHSHUVRQZLWKDVHQVHRIDGH¿QLWH
IXWXUHZKLFKWKH\IDLOWR¿QGLQWKLVZRUOG³:KHQHYHU\WKLQJHOVHLVYRODWLOH
and threats to life, health and well-being are extremely high, let this one contract
ZLWK*RGEHVHFXUHGDQGJLYHPHVWDELOLW\´ZDVDWKRXJKWYRLFHGPRUHWKDQRQFH
E\LQWHUYLHZHHVLQWKH1RUWK&DXFDVXV
$WWKHVDPHWLPHRQHVKRXOGUHDOL]HWKDWGHPDQGIRUJRDOVHWWLQJDQGPRUDO
SRVLWLRQLQJLQOLIHLVWRDFRQVLGHUDEOHH[WHQWDQXUEDQGHPDQG,WLVQRWVDWLV¿HG
by the notion that everything is good that is customary (as in traditional regulaWRU\V\VWHPV RUEHQH¿FLDO DVLQWKHFULPLQDOZRUOGIRUH[DPSOH 
³,ZDVDEOHWR¿QGP\VHOILQWKLVV\VWHP[i.e., in Islam]; there are no problems.
,¶PKRQHVWZLWKWKHVRFLHW\ZLWKP\IDPLO\DQGZLWKP\FKLOGUHQDQG,KDYHQR
QHHGWRVZLQGOHRUFKHDWWRJDLQPDWHULDOEHQH¿W´
The emergence of this demand is, possibly, one of the main reasons why great
QXPEHUVRI\RXQJSHRSOHLQDOPRVWDOO0XVOLPUHJLRQVOHIWWKHFULPLQDOHQYLURQ
PHQWIRU,VODPDWDFHUWDLQSRLQW$WWKHVDPHWLPHWKLVGHPDQGZDVIRUPHGE\
WKRVH ZKR ZHUH QRW VXI¿FLHQWO\ XUEDQ WR DOORZ WKHP QRW WR UHO\ RQ WKHLU RZQ
opinions and on their own perceptions of good and evil, which is why the quesWLRQRIZKHWKHUHYHU\WKLQJFRQGRQHGE\UHOLJLRQLVPRUDOO\MXVWL¿HGRUZKHWKHU
everything condemned by religion is immoral is simply not asked in this system
of values. The equals sign is put there automatically. Finding truth and justice here
ZRXOGEHHTXDOWR¿QGLQJWKHULJKWGHFLVLRQLQDFFRUGDQFHZLWKUHOLJLRXVQRUPV
+RZHYHU,VODPLFIXQGDPHQWDOLVPDSSHDUVWRVDWLVI\PRUHWKDQRQO\WKHGHVLUH
WR¿QGEHDULQJVLQOLIH7KHDEVHQFHRIJHQHUDOO\DFFHSWHGQRUPVWKHLQHIIHFWLYHness of written and unwritten rules, the possibility of gaining undeserved illegitiPDWHEHQH¿WVRXWVLGHWKHOHJDOIUDPHZRUN²DOORIWKHVHIDFWRUVFUHDWHGHPDQG
IRUDQHZQRUPDWLYLW\DQGHQFRXUDJHWKHVHDUFKIRULWVVRXUFHV$WWKHVDPHWLPH
this demand is two-sided.
On the one hand, it is the demand for new mechanisms to control the behavior
of individuals under conditions in which traditional mechanisms of external
control (within which the community directly regulates the lives and behavior of
each of its members) no longer work, while new ones have not yet taken shape.
On the other hand, some continue hope to restore the old models of control, i.e.,
the traditional, Soviet models.
“We need to restore order... To control every person, to control what they do
DWZRUN6D\ZK\GRHVDPDQKDYHDSDODFHOLNHWKDWZKHQKLVPRQWKO\ZDJH
from the state is 20,000 rubles?.. Where did he get the money? In old times,
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WKHFRPPXQLVWVXVHGWRWDNHLWVHULRXVO\7KH\DXGLWHGKLVZDJHVIRUH[DPSOH
FDQKHEX\WKLVRUDIIRUGWKDW"1R"7KHQWKH\ZRXOGWDNHLWDOODZD\IURPKLP
:KDWGRZHKDYHQRZ"1RERG\FRQWUROVLW´
+RZHYHU WKHUH DUH TXLWH D QXPEHU RI \RXQJ SHRSOH PDLQO\ XUEDQLWHV ZKR
clearly understand that a return to these procedures of external control is now
LPSRVVLEOH+RZGRHVRQHSURWHFWRQHVHOIDQGRQH¶VFKLOGUHQIURPWHPSWDWLRQLQ
this situation? The formation of internal moral controls9 associated with the development of an urban environment, as mentioned above, is in its infancy. While
not denied completely, it does not invoke trust either.
³7KHUHDUHSHRSOHZKRDUHQRWWDLQWHGZKRGRQ¶WVWHDO%XWWKH\DUHYHU\IHZ´
&RQVHTXHQWO\ WKHUH LV D QHHG IRU DQ HUVDW] H[WHUQDO FRQWUROOHU WKDW ZRXOG
not require the physical presence of a controlling elder but, at the same time,
ZRXOGFUHDWHDVXI¿FLHQWO\VWURQJIHDURISXQLVKPHQWIRUDSHUVRQWRVWD\ZLWKLQ
the limits. Religion is exactly what enables this form of control, which is, in
essence, a transition from external control to internal one.
“As soon as your child begins to grow up, your control is reduced, and nothLQJZLOOKROGKLP<RXFDQ¶WSURWHFWKLPLQDQ\ZD\+HVWRSVOLVWHQLQJWRKLV
mother, his father, or anyone else and only listens to the environment in which
he lives. Whereas when you give him self-control in the form of religion, which
explains certain things to him, i.e., how to behave... When you have given him
WKHVHNH\VWKLVPHDQVRIVHOIFRQWUROZKHUHWKHFKLOGZLOOFRQWUROKLPVHOIKHZLOO
XQGHUVWDQG WKDW KH FDQ¶W GULQN DOFRKRO QRW EHFDXVH KLV IDWKHU IRUELGV LW EXW
EHFDXVH*RGFDQVHHHYHU\WKLQJDQGLW¶VDVLQ´
+RZHYHUWKHGHPDQGIRUQRUPDWLYLW\LVJUHDWHUWKDQRQO\IRUWKHVHOIUHJXODtion of a person. When norms that aim to reduce the costs of interaction between
people become diluted, people look for other approaches to structure their relaWLRQVKLSV$QRPLHXQGHUPLQHVDSHUVRQ¶VEHOLHIWKDWKXPDQFRPPXQLWLHVDUHLQ
SULQFLSOH FDSDEOH RI IRUPLQJ HIIHFWLYH DQG IDLU ³JDPH UXOHV´ WKHLU H[SHULHQFH
GRHVQRW¿WZLWKWKLVSHUFHSWLRQ
“They [the secular government]GRQ¶WFRPSO\ZLWKWKRVHODZVWKHPVHOYHV7KH\
KDYHSURKLELWLRQVRQWKHIWDQGRQRWKHUWKLQJV:HXQGHUVWDQGLWWRR%XWWKH\GRQ¶W
FRPSO\$Q\ZKHUH:K\LVWKHIWVRUDPSDQW"´³<RXNQRZSHRSOHQRORQJHUEHlieve; they have lost their faith that anything at all can be sorted out legally”.
7KLVORVVRIEHOLHIOHDGVWRDGHVLUHWR¿QGDKLJKHURUGHUQRUPDWLYLW\ZKLFK
is not derived from people and which falls outside human jurisdiction. This is
WKHW\SH RI QRUPDWLYLW\ WKDW SHRSOH DUH WU\LQJ WR ¿QG LQ ,VODP LQ ZKLFK WKH\
believe that legal norms are established directly by God.
9 7KHHVVHQFHRILQWHUQDOFRQWUROVZDVH[FHOOHQWO\H[SUHVVHGE\=L]HN S ³:KHQ,GRJRRG,GR
LWQRWWREHFRPPHQGHGE\*RG,GRLWEHFDXVH,FDQ¶WGRRWKHUZLVH,I,GLGQ¶WGRLW,FRXOGQ¶WORRNDWP\VHOI
LQWKHPLUURU$PRUDOGHHGLVDUHZDUGLQLWVHOI´
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³,W¶V MXVW \RX NQRZ laws are actually made by people. Sharia comes from
*RG,W¶VIURPXSWKHUH²DELJGLIIHUHQFH3HRSOHPDNHPLVWDNHV7DNHWKH6WDWH
'XPDIRUH[DPSOHWRGD\WKH\PDNHWKLVODZWRPRUURZWKH\PDNHDQRWKHUEXW
QRQHRILWUHDOO\ZRUNVKHUH7KDW¶VEHFDXVHGLVFRUGLVHYHU\ZKHUH´³7KHODZRI
$OODKVKDULD7KHUHDUHODZVPDGHE\SHRSOHDQGWKHUHLVWKH4XUDQ,W¶VEHWWHU
WRHVWDEOLVKWKH4XUDQDQGQHYHUFKDQJHLW2QFH\RXJHWXVHGWRWKLVODZ\RX
IROORZLWXQWLOWKHHQG3HRSOH"$SHUVRQPDNHVLWWRWKHWRSKHVDWLV¿HVKLVRZQ
LQWHUHVWVDQGKHFKDQJHVWKHODZ7KDW¶VKRZLWZRUNV´
+RZLVWKLVGHPDQGVDWLV¿HG"
2QRQHKDQGLWLVVDWLV¿HGE\IRUPLQJDFRPPXQLW\RI0XVOLPVZKRVKDUH
common views and values and thus reduce the uncertainty in interacting with
each other in all types of areas, from labor relations to family life, etc.
³,¿QGLWHDV\WRZRUNZLWK0XVOLPVEHFDXVH,GRQ¶WKDYHWRFRQWUROWKHP:KHQ
DSHUVRQLVSLRXVKHNQRZVWKDW*RGFDQVHHHYHU\WKLQJDQGKHFDQ¶WKLGHDQ\WKLQJ
,WUXVWWKHP,GRQ¶WKDYHWRZRUU\DERXWOHDYLQJPRQH\O\LQJDURXQG´³,VRPHWLPHV WDON to Russian families of my age... Well, they have their single child,
WKH\¶UHUDLVLQJKLPEXW,FDQ¶WVD\WKDWWKH\KDYHDQ\ GH¿QLWHJDPHUXOHVWKH\¶UH
MXVWQRQH[LVWHQW,VODPKDVWKRVHUXOHVZULWWHQDQGLWPDNHVLWHDVLHUIRUSHRSOH
,I\RXFDQ¶WDJUHHDERXWVRPHWKLQJZLWK\RXUZLIH\RXMXVWXVH WKHNQRZOHGJH
IURPWKHERRNV$QGLIERWKDELGHE\WKHPLQWKHVDPHPDQQHUWKHUHZLOOEHQR
controversy, because she perceives the whole family life as deference, and he does
DVZHOO8UEDQSRSXODWLRQVVHFXODUL]HGSHRSOH²WKH\¶YHORVWLW´
In structuring relationships between people, Islamic norms play a directly apSOLHGLQVWLWXWLRQDOUROHWRUHVROYHFRQÀLFWVSHRSOHWXUQWRWKHLPDPVKDULDFRXUWV
are active in many areas of Dagestan.
On the other hand, at the ideological level, it is a call to build a state fully
EDVHGRQ*RG¶VVKDULDSULQFLSOHVDQGWKXVLQGHSHQGHQWIURPSHRSOH¶V DUELWUDU\
will, i.e., an Islamic caliphate. This opinion is a perception of the way to ensure
one of the basic values that people lose under conditions of anomie, i.e., order.
“Sharia law provides many things that can be accomplished, be it order or
anything else”.
$W WKHVDPH WLPH WKHLGHDO RI DQ DOWHUQDWLYH VWDWHKRRG LV D MXVWL¿FDWLRQ IRU
0XVOLPSURWHVWDJDLQVWWKHH[LVWLQJVWDWHZKLFKLQWKHLURSLQLRQIDLOVWRHQVXUH
justice as well as order (this opinion is explained, in particular, by the model of
limited access order, associated with the weakness of the state; see North et al.,
2009).
$WWKHVDPHWLPHQRWQHDUO\DOOIXQGDPHQWDOLVWVDUJXHIRUDUPHGVWUXJJOHWR
DFKLHYHWKHLULGHDOV$VLJQL¿FDQWSRUWLRQRIWKHPUHDOL]HWKDWODZVDUHVWLOOLPSOHmented by people, and immoral people can distort any law, even the best one.
³,QRXUVRFLHW\"$QGZKR¶VJRLQJWRGHFLGHZKHWKHUWRFXWKDQGVRUQRW")LUVW
ZHKDYHWREXLOGDVRFLHW\WKDWZRXOGPDNHIDLUGHFLVLRQVRQFXWWLQJ7KLVVRFLHW\
has to be built. After the society is in place, there are the government institutions...
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There is the judge who delivers a judgment. The accused refuses. There is an instiWXWLRQWKDWZLOOPDNHKLPFRPSO\ZLWKWKDWMXGJPHQW7KHQWKHVKDULDODZVZLOO
DSSO\´³-XVWJLYHWKHPVKDULDULJKWKHUHULJKWQRZDQGWKDW¶VLW:HVD\ sharia is
VRPHWKLQJWKDWQHHGVWREHSUHSDUHGWKHUHDUHQR0XVOLPVWRLPSOHPHQWVKDULD´
$FFRUGLQJWRPRGHUDWHUHSUHVHQWDWLYHVRIWKHPRYHPHQW¿UVW³FRUUHFW´0XVOLPV
VKRXOG EH UDLVHG WR FUHDWH WKH³SHUVRQ RI WKHEULJKW ,VODPLF IXWXUH´ ZKR ZLOO EH
fully obedient to God, and then a caliphate can be built on that basis.
It should be noted that other Islamic factions, not only Islamic fundamentalLVPFDQDQGGRDFWDVWRROVWRFRPSHQVDWHIRUDQRPLH$WWKHVDPHWLPHIXQGDPHQWDOLVWVDGKHUHWR³SXUH´,VODPVWULFWO\DELGLQJE\WKHQRUPDWLYLW\SURYLGHG
E\WKH4XUDQDQG6XQQDK,QWKHPRUHWUDGLWLRQDODQGHVSHFLDOO\³IRON´IRUPVRI
,VODPWKHEDVLVIRU¿JKWLQJDQRPLHGLPLQLVKHVXSWRLWVFRPSOHWHGLVDSSHDUDQFH
because Islam is boiled down to the simplest of rituals and becomes closely entwined with tradition.
³:HKDYHRXUDQFHVWRUV,¶PWHOOLQJ\RXKRZZHXVHGWRKDYHLW*RLQJWR
the mosque on Fridays, praying, going out. A person dies — that means a proceGXUHZDVKWKHERG\ZUDSLWLQDZKLWHFORWK²DOOWKDWPXVWEHGRQH:HUHDG
the Quran... We do the burial... When the time of commemoration comes, we do
the commemoration”.
$W WKHVDPH WLPH WUDGLWLRQDO ,VODP DV D UHOLJLRQ RI DQFHVWRUV DQG IDWKHUV
FDQQRWVDWLVI\WKHGHPDQGVRI\RXWKVDVVRFLDWHGZLWKLQWHUJHQHUDWLRQDOFRQÀLFW
It provides no leeway for an independent search for values and meanings without
unquestioning submission to authority.
³7KH,PDPZKRVWDQGVXSIURQWZKDWKHGRHV \RXPXVWGR$QGWKDW¶VLW´
This authority is especially characteristic of Dagestan, where Islamic tradiWLRQVDUHFORVHO\WLHGWR6X¿VPRQHRIWKHPRVW³YHUWLFDOO\´VWUXFWXUHG,VODPLF
movements, which requires unquestioning submission to the leader.
³:HRQO\KDG6X¿VPZHZHUHDOOEURXJKWXSLQLWVWUDGLWLRQV,WPHDQVZH
DVNHGQRTXHVWLRQV:HKDGDWRWDOFRQVHQVXVRIYLVLRQ´
Fundamentalist versions of Islam provide for a greater degree of personal freedom, but the limits of this freedom are perceived differently.
³:KHQ,VD\WKDWVRPHWKLQJLVZURQJ,GLGQ¶WFRPHWRWKLVRSLQLRQRQP\RZQ
I follow some scholars who have studied the matter and arrived at this concluVLRQ , ZDV VDWLV¿HG E\ WKLV VWXG\ DQG , DFFHSWHG WKLV SRVLWLRQ 5DWKHU WKDQ
IROORZLQJP\SDVVLRQV²WKDWZKLFK,OLNH,IROORZWKHLUDUJXPHQWV6RPHWLPHV
their >VFKRODUV¶@discussions are written down in detail. I always try to read different opinions on any matter”.
This is a moderate position. There are far more radical positions that completely deny the role of mentors.
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³(YHU\0XVOLPPXVWORRNIRUWKHWUXWK7KHUHLVWKH3URSKHWVROHWKLPEHP\
VKHLN[teacher]. The others are just ordinary people”.
Other, non-religious ideologies also fail to provide an alternative capable of
competing with Islamic fundamentalism. Nationalism is a good form of expressing social protest, although it is unable to satisfy the demands associated with an
LQWHUJHQHUDWLRQDOFRQÀLFWZKLFKLVZK\LWFDQRQO\FRPSHWHZLWK,VODPLFIXQGDmentalism when some external factors consolidating the community exist, which
SUHYHQW WKHFRQÀLFW EHWZHHQ JHQHUDWLRQV IURP EHFRPLQJ IXOO\ PDQLIHVWHG IRU
example, a struggle for land or for creating a separate national administrative
entity). The liberal values of freedom are directly associated with anomie and are
considered to be more a source of illness than of a cure.
Thus, it can be argued that the attractiveness of the Islamic fundamentalist
ideology, as a compensatory mechanism during institutional collapse, arises for
objective reasons and cannot be explained only by the scheming of Islamic radicals or foreign terrorist centers. This rise is associated with a number of peculiarities in this ideology, including the following:
x God is effectively included in the mechanisms of enforcement of Islamic
QRUPDWLYLW\WKURXJK+LVFRQWUDFWZLWKDEHOLHYHUZKLFKJXDUDQWHHVDQDIWHUOLIH
in heaven and is subject to compliance with sharia law;
x based on this ideology, a transitional mechanism of social control can be
formed, which does not require constant external visual supervision and, at
the same time, does not rely only on internal moral norms; and
x when traditional rules and routines are destroyed, it provides at least a limited opportunity to look for solutions that correspond most with the changed situation.
4. Conclusion: Islamic fundamentalism and the trajectory of institutional
change
7KHGHVWUXFWLRQRILQIRUPDOLQVWLWXWLRQVHIIHFWLYHO\PHDQVWKDWD³ZLQGRZRI
RSSRUWXQLW\´KDVRSHQHGLQDVRFLHW\DFKDQFHKDVDSSHDUHGWROHDYHWKHLQVWLWXWLRQDO SDWK DQG FKDQJH WKHWUDMHFWRU\ RI KLVWRULFDO GHYHORSPHQW $SSDUHQWO\
ideologies used as compensatory mechanisms against anomie have a substanWLDO LPSDFW RQ WKHGLUHFWLRQ RI D VRFLHW\¶V GHYHORSPHQW XQGHU D JUHDWHU GHJUHH
of freedom. What can be expected in this regard from communities in which
Islamic fundamentalism has proliferated? The answer to this question is usually
XQDPELJXRXVLWLVDUHWXUQWRWKHSDVWVOLGLQJEDFNWRWKH0LGGOH$JHVDQGDQ
abandonment of all achievements through historical progress. It is, however,
far from obvious that such a diagnosis is correct. Some researchers are not so
VWUDLJKWIRUZDUG LQ WKHLU XQGHUVWDQGLQJ RI WKLV SKHQRPHQRQ ³)XQGDPHQWDOLVW
Islam... offers an ideology much closer... to that of the French Revolution than
purveyors of common stereotypes like to admit (drawing as they do on oppositions of the Western Enlightenment to both fundamentalist religion in general and
WKH,VODPLF(DVWLQSDUWLFXODU ´ &DOKRXQS 10.
10 7KHDXWKRUPDGHWKLVUHPDUNLQWKHFRQWH[WRIGLVFXVVLQJHOHFWLRQLVVXHV+RZHYHUWKURXJKRXWWKHSDSHU
Islamic fundamentalism is compared to nationalism, and both ideologies are viewed as a denial of traditional
relations.
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+HUH ZH VKRXOG UHPHPEHU WKHUROH DWWULEXWHG E\ 0D[ :HEHU WR UHOLJLRXV
Protestant fundamentalism in the radical institutional transformation that led to
the victory of capitalist relations. This fundamentalism never saw its goal as asVHUWLQJ WKHFDSLWDOLVW YDOXHV RI IUHHGRP ZHDOWK DQG SURJUHVV ³:H FDQQRW ZHOO
maintain that the pursuit of worldly goods, conceived as an end in itself, was to
any of them of positive ethical value... They were not the founders of societies
for ethical culture nor the proponents of humanitarian projects for social reform
or cultural ideals. The salvation of the soul and that alone was the centre of their
OLIHDQGZRUN´ :HEHUS 
In what paradoxical manner could Weber have managed to prove that there
was a connection between Protestant ethics and the spirit of capitalism, while neither the goals nor the values of Protestantism were directed at waking it? Weber
demonstrated how new religious movements facilitated the transformation of
WKHWUDGLWLRQDOSHUVRQLQWRWKHPRGHUQSHUVRQZKLOHWKH³FXOWXUDOFRQVHTXHQFHV
RIWKH5HIRUPDWLRQZHUHWRDJUHDWH[WHQW«XQIRUHVHHQDQGHYHQXQZLVKHGIRU
results of the labours of the reformers. They were often far removed from or even
LQFRQWUDGLFWLRQWRDOOWKDWWKH\WKHPVHOYHVWKRXJKWWRDWWDLQ´ :HEHUS 
When that transformation had been complete, the old tools became obsolete, and
QHZYLHZVDQGLGHDOVWRRNWKHLUSODFH³7KHSHRSOH¿OOHGZLWKWKHVSLULWRIFDSLWDOLVPWRGD\WHQGWREHLQGLIIHUHQWLIQRWKRVWLOHWRWKH&KXUFK7KHWKRXJKWRI
the pious boredom of paradise has little attraction for their active natures; religion
appears to them as a means of drawing people away from labour in this world...
>$FDSLWDOLVWHFRQRP\@QRORQJHUQHHGVWKHVXSSRUWRIDQ\UHOLJLRXVIRUFHVDQG
IHHOVWKHDWWHPSWVRIUHOLJLRQWRLQÀXHQFHHFRQRPLFOLIHWREHDVPXFKDQXQMXVWL¿HGLQWHUIHUHQFHDVLWVUHJXODWLRQE\WKH6WDWH%XWWKHVHDUHSKHQRPHQDRI
a time in which modern capitalism has become dominant and has become emanFLSDWHGIURPLWVROGVXSSRUWV´ :HEHUSS 
&DQZHVD\WKDW,VODPLFIXQGDPHQWDOLVPRIIHUVFHUWDLQTXDOLWLHVWKDWDWUDGLWLRQDOSHUVRQODFNVDQGDPRGHUQSHUVRQQHHGV"7KLVLVGH¿QLWHO\WUXH,VODPLF
fundamentalism, as well as Protestantism, requires the abandonment of traditional
KLHUDUFKLHVDQGDFRQVFLRXVFKRLFHRIRQH¶VZRUOGYLHZZKLFKLVZK\:HEHU¶V
thoughts regarding the role of religious fundamentalism in shaping the individuaOLVWFXOWXUHDUHHTXDOO\WUXHLQWKLVUHJDUG³7KHIRUPDWLRQRIDVFHWLFFRPPXQLties and cults, with their radical denial of patriarchal chains and their interpretation of the commandment to obey God rather than people, has served as one of
WKHFHQWUDOUHDVRQVIRUPRGHUQLQGLYLGXDOLVP´ :HEHUS 
In addition, Islamic fundamentalism requires recognition of the value of
knowledge (including secular!), respect toward the law, a healthy lifestyle, and an
XQGHUVWDQGLQJRIWKHULJKWWRVRFLDOSURWHVW$OORIWKHVHTXDOLWLHVDUHIHDWXUHVRI
modern urban citizenship, many traits of which are attributable to a post-modern
person rather than to a modern person, i.e., to a post-modern person who comes
GLUHFWO\IURPDWUDGLWLRQDOVRFLHW\DQGKDVQRWIHOWWKHGLVFLSOLQDU\LQÀXHQFHRI
industrial culture.
,WLVFXUUHQWO\LPSRVVLEOHWRSUHGLFWWKHXOWLPDWHEDODQFHRIIDFWRUVLQÀXHQFLQJ
WKHGHYHORSPHQW RI 'DJHVWDQ RU RI WKHRWKHU UHSXEOLFV RI WKH1RUWK &DXFDVXV
LQ JHQHUDO $SSDUHQWO\ WKHVRFLDO WUDQVIRUPDWLRQ RFFXUULQJ WKHUH LV LQ LWVHOI
ambiguous and controversial and cannot be independent either from Russian or
global processes (including those occurring in Islamic countries), which further
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FRPSOLFDWHV DQ\ IRUHFDVWLQJ +RZHYHU GHVSLWH WKLV IDFW RU SHUKDSV HYHQ GXH
WRLW WKHH[SHULHQFHRIWKLVUHJLRQDSSHDUVWRFDUU\H[FHSWLRQDOVLJQL¿FDQFHIRU
GHYHORSLQJ DQ LQVWLWXWLRQDO WKHRU\ EHFDXVH LW UHOLHV RQ DFWXDO ¿HOG GDWD WR KHOS
understand the manner in which institutional transformation processes occur and
to answer questions that were previously unanswered.
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